CHAP. III.]	THE OEEAT ENIOMA.
Absolute Being. If the Absolute Being is a spirit, the character of
the universe must be spiritual; and, however unwilling we may be
to accept the situation, we are bound to recognise its spiritual character.
If Evolution is a scientific fact, we are bound to acknowledge that
there is a unity of method running through, the entire universe of
mind and matter, and that what we call matter manifests marvel-
lous capacities which are inherent in it; the old notion of matter
being inert and dead must now be abandoned as scientifically un-
tenable. If life is at last coming to be recognised as inherent not only
in the animal1 and vegetable kingdoms, but in the mineral kingdom
also, the day is not far distant when this antithesis of Spirit and Nature
will, for the philosopher 2, altogether vanish. One might well say
with Lilly's Damon that "the old wall of partition between spirit
and matter is breaking in all directions. I think I already hear
the sound of the trumpets before whose blasts it is doomed to
fall." 3
1 Of. Shankar's view that animals
have souls and the five Sheaths (^^T^f),
(Taitt. Up./ 11. 3, Madras Edn., p. 149.
2 This is exactly what happened to
the Indian philosopher ages ago. Even
such a writer as Gough, who is generally
unsympathetic in. his treatment of the
V&ddnta and is fond of using expressions
like fiction, fictitious, illusion, etc., with
reference thereto, has to admit (See p. 50
of his 'Phil. Up.') that the unreality
of the world maintained by the Veddnta
is an unreality for the philosopher intent
on the one and only truth, relatively a
reality for the Multitude, to whom the
world exists with all its possibilities of
pain. To him that sees the truth, all
these bodies and their environments will
disappear, merging themselves into that
fontal essence, and the self will alone
remain, a fullness of unbroken and un-
mingled bliss {ibid. p. 57). See also
Shankar's view as to the correspondence
between  nature  and spirit in his
' Vakya   Sudha,'   verses  41,  42 :
Oariyle,  with. the   true vision of a
seer, appears to have realized that
" this solid-Seeming world is but an
air-image over Me, the only reality.
.... All visible tilings are emblems;
•what thou seest is not there on its
own account; strictly taken, it is not
there at all. Matter exists only spiritu-
ally, and to represent some idea and
body it forth."
 3 Lilly's ' Ancient Eel.,' p. 340. It
is interesting to note in this connection
what views have been variously taken
about Matter by European thinkers m
modern times. Some say that it is
spirit in its lowest form of self-manifes-
tation. Nature is petrified, spirit, says
Hegel. It is spirit visible, says ScheUing.
Spinoza, Loibnitz and Kant, too, took a
like view. Others say that matters
simply the result of a play of forces-s,
that it is " nothing more than an ag-
gregation of minute electrical charges."
Prof. Gates of Washington says that
consciousness (sentiency) is " eternally
a condition or property of what fills
space, and must consequently be uni-
versal in space." Haeckel, a scientific
philosopher, is of opinion that matter
has sensation and will, as latent potentia-
lities in embryo from the very beginning.
(See Theosophical Review for 1906,
pp. 553-4) Huxley attempted to express
all knowledge in. materialistic phraseo-
logy, bat he took care to explain that
he regarded such phraseology as in
reality ( a sort of shorthand idealism.*
He maintained that -what we call the
material world is only known, to us •under
the forms of the ideal world, and the
very existence of matter and force is
at best a highly probable hypothesis,
that our certain knowledge does not go
beyond our states of consciousness, that
our certainty is the certainty of the

